
***** 



msm 






VOfc. 100 OCTOBER 1995 
ISSN 0032 -6 178 








* 



* 



3 



,;* s . 






igrabu&fcilja Pbarata 



1896 - 1995 



'i* 



?. .«} 

M • *v 

* S' -i ’ . ' n 



. ^ ♦* 

A A,' 



1 " • 



- . vV. 



if * * 



' < 





• 


y < 3 * 


1 :W-' 




- i •'# ■' i : 


S 


• 

• % • 


,7* * 




Prabuddha Bharata 



or Awakened India 


















Editorial Office 

¥ m 

P.O. Mayavati, Via Lohaghat 
Dt. Pithoragarh 262 524, U.P. 



Publication Office 
5 Dehi EntaJly Road 
Calcutta 700 014 

Phone (91) (33)244 0898 

(91)(33)245 2383 
Fax (91)(33)245 0050 




Rates of Subscription 
( inclusive of postage) 

Annual Life 

(30 Years) 



India Rs. 

Sri Lanka & 


45 


Rs. 


500 


Bangladesh Rs. 


120 


Rs. 


2000 


U.S.A. & Canada 








Air Mail $ 


20 


$ 


300 


Other Countries 








Air Mail £ 


15 


£ 


225 



Prab uddha 
Bharata 

A Monthly Journal of the 

Ramakrishna Order 

Started In/ Swami Vivckannnda in 1S96 

•» ^ 

F “ OCTOBER 1995 

CONTENTS 



Divine Wisdom 80.1 

Sincerity 

Editorial 802 

Madhusudana Sarasvvati on the 
Bhagavad-Gita 

Swami Gambhirananda 806 



Swami Vivekananda and 
the Secular State 

Swami Rmmmathananda 808 

About Kali Pujas 

Gecta Mellen 824 

Reflections on Consciousness 

Swami Nityasthananda 829 

Convocation Hvmn 

* 

Erick Johns and John Schlenck 834 

The UN: Retrospection over 
its Fiftieth Year 

Dr. Anil Baran Ray 835 



Cover: Advaita Ashrama, Mayavati 

Inset: Prab uddha Bharata Office 



i 



(Continued on next page) 



1 



Prabuddha Bharata 



October 



CONTENTS (Continued) 



Vivekananda and the Art of Memory 
Dr. M, Ram Mur hi 837 



Practical Vedanta 

A.K. Nisha 845 



Reviews and Notices 847 



A Study of Religion 
Swami Vivekananda 

A compilation of eight lectures of Swami Vivekananda, this book is intended to 
serve as a brief introduction to the voluminous writings and talks of the Swami on 
the subject of religion. This eleventh edition of the book is brought out in view of the 
popularity of the book. An immense help to the readers to grasp the phenomenon of 
religion in a broad and rational perspective.... 

Pages: 142 Price Rs. 18/- 

SciENCE AND PHILOSOPHY OF RELIGION 

Swami Vivekananda 

This book is a collection of eight lectures of Swami Vivekananda, softly edited 
and slightly adapted with appropriate new captions and a preface by Swami Sarada- 
nanda. This twelfth edition is published on account of the popularity of the book. 

Pages; 126 Price Rs. 15/- 

Vedanta Philosophy 
Swami Vivekananda 

This book contains lectures delivered by Swami Vivkeananda in 1896 before the 
Harvard Philosophical Club, one of the foremost intellectual bodies in the world 
then. In these lectures Swamiji, who was at his best, gives the interpretation of his 
philosophy. An asset to those interested in philosophy and its application to life and 
society. 



Pages: 72 



Price: Rs 12/ 



WM 






Available at:- 

ADVAITA ASHRAMA 

5 Dehi Entally Road, Calcutta 700 014, W. Bengal, INDIA 




MUSE! AWAKE! AMD STOP MOT TILL THE GOAL IS REACHED 



Vol. 100 



OCTOBER 1995 



No. 10 



Divine Wisdom 

GREATNESS OF HUMAN BIRTH 



^s^jfJ|isrqi: jmsjT *rfr#: I 

qTg ^cTT 

WreTT^ f^Pm9TT% mrg ?^T II 

Those who avoid hearing about the 
activities and excellences of the Lord that 
destroy sin and purify the mind of man, but 
in place of it are interested only in other 
matters of a vulgar and polluting kind, 
destructive of one's mind's higher suscep- 
tibities — such persons get no access to that 
(divine) region. Alas! These evil tendencies 
they have acquired drive them helplessly to 
regions of darkness. 

5lH m I 

mrm wrat 

OTtfen ftkwm mr rnmn ft H 



They, indeed, are the casualties of the 
blinding power of the Lord's Maya, who fail 
to cultivate devotion to the Lord even after 
having got this human birth wherein 
Dharma and Jnana can be achieved. Even I 
(Brahma) and other divinities long to get 
this opportunity of a human birth. 

graft a. i 

To this exquisite place go the devotees of 
the Supreme Being, the pure and immortal 
ones, who have overcome the s w ay of Y ama, 
the god of death, and attained to a state 
higher than mine. Their eyes stream with 
tears and their bodies are covered with 
horripilations, owing to the overpowering 
emotions that well up in them as they 
converse among themselves about the 
deeds and excellences of the Lord. 



From Srimad-Bhagavatam, 3.15.23-5 



EDITORIAL 




Sincerity 



Why do so many feel that their puja, japa, 
etc. are not bringing them inner growth, 
peace and joy? Among the many reasons the 
feeling of self-importance is one. Here is a 
very educative incident from the life of Sri 
Ramakrishna: 

One day daring the rainy season of 1881 Sri Rama- 
krishna and a number of devotees visited Surendra's 
house... 

Surendra approached the Master with a garland 
and wanted to put it around his neck. I3ut the Master 
took it in his hand and threw it aside. Surendra's pride 
was wounded and his eyes tilled with tears. He went to 
the west porch and sat with Ram, Manomohan, and the 
others. In a voice choked with sadness he said: T am 
really angry. How can a poor Brahmin know the value 
of a thing like that? I spent a lot of money for that 
garland, and he refused to accept it. I was unable to 
control my anger and said that the other garlands were 
to be given away to the devotees. Now I realize it was 
all my fault. God cannot be bought with money; He 
cannot be possessed by a vain person. J have really been 
vain. Why should he accept my worship? 1 don't feel 
like living any more ' Tears streamed down his cheeks 
and over his chest. 

In the meantime Trailokya was singing inside the 
room. The Master began to dance in an ecstasy of joy. 
He pul around his neck the garland that he had thrown 
aside; holding it with one hand, he swung it with the 
other as he danced and sang. Now Surendra's joy was 
unbounded. The Master had accepted his offering. 
Surendra said to himself: 'God crushes one's pride, no 
doubt, but He is also the cherished treasure of the 
humble and lowly/ (p. 1011) 

The lesson is clear: Religious disciplines 
remain fruitless so long as they are devoid 

* All the extracts here a re from The Gospel of Sri 
Ramakrishna, Sri Ramakrishna Math, Madras 
600 004, 1969 



of love for God, but are subtly tainted by 
vanity and are considered capable of pur- 
chasing His grace or compelling Him to 
grant our wishes. At this stage we are con- 
cerned more with ourselves than with God. 

But then, despite this, if we are fortunate 
to have an element of sincere love for God 
and repentance — at least in our private 
moments, there is a very good chance God 
will help us overcome this obstacle. This is 
what happened with Surendra. 

The above incident occurred in 1881. A 
study of Surendra's subsequent life reveals 
wonderfully how in the absence of vanity 
God's grace works, usually unknown to its 
recipient — all in response to the devotee's 
pure love for God, no matter how feeble. On 
15th June '84 we find Sri Ramakrishna 
remarking: 

Where is Surendra? What a nice disposition he has 
now! He is very outspoken; he isn't afraid tn speak the 
truth. He is unstinting in his liberality. No one that goes 
to him for help comes away empty-handed.. .. 

In three years Surendra had become 
'outspoken', that is, his thoughts, speech 
and actions had become harmonious. 
Besides, no more was he inclined to bring 
'garlands' to be noticed. His self-concern 
had practically disappeared, he had become 
liberalminded: he had noticeably 

progressed from mere Ramakrishna- 
worship to the service of the divine- in-all. 

No doubt, not all the impediments on 
Surendra's spiritual path had gone away 
yet. But Sri Ramakrishna had taken charge 
of him, surely drawn by his sincerity, repen- 
tance and love, weak though they might 
have been in the beginning. Two months 
later we see — 

Surendra stood near Sri Ramakrishna. He was in 
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the habit of drinking and often went to excesses. This 
had worried the Master greatly, but he had not asked 
Surendra to give up drinking altogether. He had said 
to him: 'Look here, Surendra! Whenever you drink 
wine, offer it beforehand to the Divine Mother. See that 
your brain doesn't become clouded and that you don't 
reel. The more you think of the Divine Mother, the less 
you will like to drink. The Mother is the giver of bliss 
of divine inebriation. Realizing Her, one feels a natural 
bliss.' 

...Now the Master began to pray: 'O Rama IO Rama! 
1 am without devotion and austerity, without 
knowledge and love; 1 have not performed any religious 
rites. O Rama, I have taken refuge in Thee... I do not 
want creature comforts; i do not seek name and 
fame. ..Grant, O Rama, that 1 may have pure love for 
Thy Lotus Feet; that I may not be deluded by Thy 
world-bewitching mayaL./ (28.8.84) 

Was not the Master, following his usual 
method, indirectly prompting Surendra to 
surrender totally to God in order to be able 
to avoid the snare of maya — pride, sense- 
pleasures, etc.? However, this prayer, 'not to 
be deluded by Thy world-bewitching 
maya', was not a hint to renounce the 
world — his family, responsibilities and 
profession. Rather the Master was prepar- 
ing him to 'live in the world but be not of it' 
by filling him with vairagya, inner renuncia- 
tion. For after a month or so we find this 
conversation: 

Pundit (smiling): Revered sir, 1 feel a spirit of total 
renunciation when I am here, i feel like going away, 
giving up the world. 

Master: No, no! Why should you give up? Give up 
mentally. Live unattached in the world. 

Surendra wanted to spend the night here 
occasionally. He brought a bed and even spent a day or 
two here. Then his wife said to him, 'You may go 
anywhere you like during the day-time, bu t at night you 
must not leave home.' What could poor Surendra do? 
Now he has no way of spending the night away from 
home. (11.10.84) 

What could poor Surendra do? Well, his 
condition was not at all that helpless. He 
already had the Master as his unfailing help: 
In just about three years Surendra was 



helped to overcome the superficial and 
damaging show of devotion, and to go 
deeper and turn round self-love into love for 
God; he was helped to understand that wor- 
ship by carrying 'garlands' to God is fruitful 
only if it is supported by liberalminded ser- 
vice to His creatures, i.e. by carrying 
'garlands' to the God-in-all; and he was 
helped to face his worldly commitments and 
life without indulgence. So, the question in 
fact was not what he could do, but what did 
he have to do at all, now that the Master, 
unknown to Surendra, was doing every- 
thing for him! 

Still, since Surendra was unaware of the 
Master having taken control of him, he must 
have felt anxious now and then about his 
spiritual future. For he had as yet no visions, 
no signs, of grace. Nor had he realized that 
his liberal attitude towards all, the disap- 
pearance of his desire for recognition, and 
his inner vairagya were the true signs of 
grace. He had to work in an office for bread, 
he had to be busy with so many things, he 
had to do things he did not like at all. With 
hardly any time to meditate for long and 
regularly, much less develop the capacity to 
meditate, he must have sometimes felt dis- 
consolate. The Master knew this well. So in 
1885 we see him advising Surendra: 

Come here every now and then. Nangta (Totapuri) 
used to say that a brass pot must be polished every day; 
otherwise it gets stained. One should constantly live in 
the company of holy men. .. Now and then you should 
go into solitude and call on God with a yearning heart. 
Your renunciation should be mental.... 

For you... the disciplines to be practised are kind- 
ness to living beings, service to the devotees, and 
chanting the name of God. Why do 1 say all this to you? 
You work in a merchant's off ice. Isay this to you because 
you have many duties to perform there. You tell lies at 

ft 

the office. Then why do 1 eat the food you offer me? 
Because you give your money in charity; you give away 
more than you earn.. . . 

Your giving money away in charity is very good. 
Those who have, money should give in charity. The 
miser's wealth is spirited away, but the money of the 
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charitable person is saved. He spends it for a righteous 
purpose.. .He who gives away in charity achieves great 
results. He achieves the four fruits: dharma, artha 
(wealth), kama (fulfilment of desires), and moksha.... 

Surendra: Icannotmeditatewell. 1 repeat the Divine 
Mother's name now and then. Lying in bed, 1 repeat Her 
name and fall asleep. 

Master: That is enough. You remember Her, don't 
you? (22.2.85) 

This would have dispelled Surendra's 
doubts. Now he had clear instructions on 
what he should have and do since he per- 
force had to interact with the world: pure 
love for God, kindness to living beings, ser- 
vice to the devotees — that is, love for God 
manifested through one's actions as kind- 
ness and service- — , and, so that service to 
others may not corrupt him to feel very 
important and indispensable in the Lord's 
work, chanting the name of God, remember- 
ing Him 'now and then'. 

In hardly another eight months Surendra 
was carried another step closer to God. All 
through these years he had felt God to be 
outside and distant: He was the 'other', to be 
worshipped, propitiated and, perhaps, a lit- 
tle feared. Now, in October 1885, when after 
Durga Puja the Mother's image was due to 
be immersed in the water, we discover that 
his relationship with the Divine Mother had 
imperceptibly matured into a sweet, 
unseifconscious feeling of 'She is my own'. 
More strikingly he had by now become fit to 
feel God as indwelling. We get evidence of 
this in the following narration: 

Surendra was in a very unhappy mood because on 
this day the image of the Mother was to be immersed 
in the water. 

Surendra: 1 had to run away from home. 

Master (to M): What if the image is thrown into the 
water? May Mother dwell in the heart! (18.10.85) 

Indeed, Surendra had come far: Begin- 
ning with but a modicum of genuine love for 
God, he had reached a state in which the 
thought of what God gave him never even 
peeped into his mind. Hereafter he was 
more a lover of God and an unasking giver 



to God — the God in the Master and also in 
all living beings. It seems that the Master 
had timed Surendra's spiritual journey in 
such a way that whatever else was needed 
for its culmination in this very life he got 
before he (Master) passed away. Surendra's 
exalted inner life is clear from a conversation 
of his in April 1886, just about four months 
prior to the Master's casting away his body: 
...Surendra arrived from hisoffice. He carried in his 
hands four oranges and two garlands of flowers... He 
unburdened his heart to Sri Ramakrishna. 

Surendra: I have come after finishing my office 
work. 1 thought 'What is the good of standing on two 
boats at the same time?' So 1 finished my duties firstand 
then came here. Today is the first day of the (Bengali 
New) year; it is also Tuesday, an auspicious day to 
worship the Divine Mother. But I didn't go to Kali Ghat. 

1 said to myself, 'It will be enough if I see him who is 
Kali Herself, and who has rightly understood Kali... 

It is said that a man should bring fruit and flowers 
when visiting his guru ora holy man. So I have brodght 
these.. . .(To the Master) I am spending all this money for 
you. God alone knows my heart. Some people feel 
grieved to giveaway a penny; and there are people who 
spend a thousand rupees without feelingany hesitation. 
God sees the inner love of a devotee and accepts his 
offering... As I was coming here I bought these two 
garlands for four annas. 

Just four annas? But in 1881 the garland 
he had bought was very expensive! How 
wonderful! What a change! How even a little 
genuine love draws God to guide His 
devotees to grasp the essence of religion — 
unostentatious, openhearted outpouring of 
love for God! Are we not reminded of what 
Sri Ramakrishna as Sri Krishna said in the 
Gita? 

Whosoever offers Me zvith devotion a leaf a 
flozoer , fruit or water, J accept that offering of 
such a spiritual aspirant. (9.26) 

Only 'accept'? No. As the next few verses 
have said, and as observed in Surendra's 
life, the Lord draws such devotees to Him- 
self. He not only makes them think they are 
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intimately His but demonstrates this as a 
fact: A few days after the above incident 
Surendra had gone again to the Master: 

Surendra and a few other devotees entered Sri 
Ramakrishna's room and offered him garlands of 
flowers. Sri Ramakrishna put Surendra 's garland on his 
own neck... Suddenly the Master made a sign to 
Surendra to come near him. When the disciple came 
near the bed, Sri Ramakrishna took the garland from his 
neck and put it around Surendra 's... Sri Ramakrishna 
asked him, by a sign, to rub his feet. Surendra gave them 
a gentle massage... . Surendra was almost in an ecstatic 
mood. He sang: 

Crazy is my Father (Shiva), crazy my Mother, 

And I, their son, am crazy too! 

Shyama is my Mother's name. 

Listen, as She dances, how Her anklets 
ring! (18,4.86) 

Often such attention inflates the ego of 
the receiver. An ordinary person who per- 
chance gets a few affectionate words and a 
pat from someone very great may lose his 
bearings and imagine himself to be great — 
blinded by self-importance from realizing 
that that greatness is really of the giver. So 
too in spiritual life: Often a little spiritual 
experience makes us vain. 

But not so with Surendra. He was a 
blessed soul. The Master's grace ensured 
that no such calamity befell him. He might 
have come to Sri Ramakrishna as a 'beggar', 
expecting some ordinary gain. But that tiny 
spark of sincerity and love saved him. 
Though not a rich person, he grew to be a 
giver from the spiritual fullness he had 
begun to feel within. 

His self-giving, however, was not nar- 
row and limited to the Master. Such is the 
case only with ordinary people, whose 
devotion and giving are confined to a 
temple or to rituals. But Surendra 's case was 
different. His vision had become sanctified 
and could see God in the Master and also in 



his own heart; and, more, see and serve God 
in all beings, especially in the all-renouncing 
purehearted disciples of the Master. It was 
he who laid the foundation of the great 
Order later associated with Sri 
Ramakrishna's name. His devotion and 
sacrifice made it possible for those earnest 
souls to renounce the world for the realiza- 
tion of God. (p. 972) 

After the Master passed away his dis- 
ciples lived at the Baranagore Math like or- 
phaned boys. Sometimes they would not 
have the money to pay their house-rent; 
sometimes they would have no food in the 

monastery. Surendra would come and settle 

✓ 

all these things. He was the big brother of 
the monks. Later on, when they thought of 
his genuine love, they would shed tears of 
gratitude, (p. 972) 

Restricted by his own family respon- 
sibilities, which the Master had asked him 
not to renounce, Surendra could but per- 
sonally serve God only in a few. Neverthe- 
less, he made up for this, satisfying his inner 
urge to give himself away in the service of 
God on a larger scale by helping establish 
the Ramakrishna Order. 

Thus, indeed, even a little of sincere love 
for God carries us very very far. It reverses 
the current of vanity, which is love directed 
towards oneself, and makes it flow out- 
wards as worshipful service: Love for God 
and service of God in all creatures are con- 
comitant. Additionally, in the process many 
other obstacles too get washed away. Hence 
let us carefully tend to the spark of love we 
all have for God. Joy and peace will come as 
a matter of course, since God looks only at 
our inner attitude. □ 



He who has no faith in himself can 
never have faith in God. 

— Swami Vivekananda 




Madhusudana Saraswati on the Bhagavad-Gita 

SWAMI GAMBHIRANANDA 

(Continued from the previous issue) 



THE WHEEL OF CREATION 



Actions are to be undertaken not only on 
the authority of what Prajapati has said but 
also on the ground of their being the cause 
of the movement of the Wheel of the World. 
This He says in three verses (beginning 
with) 'From food/ etc.: 



Chapter Four). It is also said by Manu, 

When an oblation is properly poured in 
fire it reaches the sun. From the sun 
comes rainfall, from rainfall food, (and) 
from that (are bom) the creatures. 1 






Annddbhavanti bhTttdni 
parjanyddannasambhavah ; 
Yajhddbhavati parjanyo 

yajiiah karmasamudbhavah. (3.14) 

From food are bom the creatures; the origin 
of food is from rainfall ; rainfall originates 
from sacrifice; sacrifice has action as its 
origin. 

Anndt, from food, when it is eaten and 
transformed into semen and blood; bhavanti, 
are bom; bhutani, the creatures, the bodies of 
creatures; anna-sambhavah, the origin of 
food; is parjanyat, from rainfall. This is 
indeed a perceived fact. Here He states the 
utility of actions: Parjanyah, rainfall; bhavati, 
originates; yajhdt , from sacrifice, from the 
merit, called apurva, of (sacrifices such as) 
Karlri etc. and Agnihotra etc. As to how the 
Agnihotra — sacrifice becomes the originator 
of rainfall has been explained in the 
Astddhydyl-kdnda ( Satapatha-brahmaiw) in the 
section containing six questions in the form 
of a dialogue between Janaka and Yajna- 
valkya (see Brhadaranyaka-Upanisad, 



And that yajiiah, sacrifice, called merit 
(dharma), which is subtle; kartna- 
samudbhavah , has action as its origin; it is 
achieved through the activities of the priests 
and the sacrificer; for, enjoined actions are 
the cause of xyajna, i.e. the unseen result 
(apurva) 




d*Hicu4'id sisi yfafedUl 



Karma brahmodbhavam viddhi 
brah maksa rasamudbhavam; 
Tasmatsarvagatam brahma 

nityam yajne pratisthitam. (3.15) 

Knozo that action has the Veda as its origin; 
the Veda has the Immutable as its source. 
Hence the all-pervading and eternal Veda is 
based on sacrifice. 

That (action), again, which is an 
originator of the unseen result> brahma- 
udblmvam, has the Veda as its origin. Brahma 
means the Veda. That which has got this 
Veda alone as its valid means of proof (is 
brahma -udbhavam). Know ( viddhi) that those 



1. Manu Srtirti, 3.76. 
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actions only which are enjoined by the Veda 
are the source of invisible results (apurva), 
but not any other (action) propounded by 
heretics. This is the meaning. 

What is the difference between the Veda 
and the scripture propounded by the 
heretics, which makes what is enjoined by 
the Veda alone righteous but not so the 
others? 

Hence He says: Brahma , called the Veda; 
aksara-samudbhavam , has the Immutable as 
its source. That is called aksara-samudbhavam 
which, like the breath of man, originates, 
gets revealed, without intellectual cogni- 
tion, from the aksara, from the supreme Self 
which is free from (all) defects. Thus then, 
not being the creation of any person, the text 
of the Veda is free from all doubts about 
defects: and, being the originator of valid 
knowledge, it is authoritative with regard to 
supersensuous matters. But the heretical 
words taught by those who are possessed of 
defects such as error, inadvertence, imper- 
fection of tlie organs, deceit, etc. cannot 
produce valid knowledge. In line with this 
is the Sruti, 

Those that are the Rg-Veda, the Yajur - 
Veda , the Sama-Veda, the Atharvahgirasa , 
history, mythology, arts, Upanisads, 
verses, aphorisms, elucidations and 
explanations are (like) the breath of this 
infinite Reality, All these are like the 
breath of this (supreme Self) indeed. 2 

Tasniat, hence, having originated directly 
from the supreme Self; brahma, c ailed the 
Veda; which is sarva-gatam, all-pervading, 
the revealer of everything; and nityam, eter- 
nal, and indestructible; is, from the 

* 

standpoint of its purport, pratisthitam , 
based; yajhe, on sacrifice, called merit 
(dharma) which is supersensuous. So the 

2. Brhaddranyaka-Upanisad, 2.4.10. 



meaning is that, by rejecting the pseudo- 
religion preached by the heretics, the 
righteousness (dharma) taught by the Veda 
is to be practised. 

Let this be so. But what follows from 
this? 

Hence He says: 

%r 'Tfsf n 

Evarii pravartitam cakrahi 
nanuvartayafiha yah; 

Aghayurindnyaramo 

mogham pdrtha saftvati. (3.16) 

O Pdrtha , he who does not follozv here the 

Wheel thus set in motion is of sinful life. 

Deriving pleasure from the senses , he lives in 

vain. 

In the beginning is manifested from the 
supreme Lord the Veda, which is the 
revealer of everything, (and is) eternal and 
faultless; from that follows the knowledge 
of rites and duties; from that rainfall; from 
that food; from that the creatures; in the 
same way, again, follows the engagement of 
the creatures in actions. 

Yah, he who; na-anuvartayati, does not 
follow; cakram, the Wheel, the sustainer of 
the whole world; evam pravartitam, thus set 
in motion, by the supreme Lord; O Partha, 
salt, he; is aghayuh, a man of sinful life. Jivati, 
he lives; mogham, in vain, indeed. For him 
death is better than life, because there is a 
possibility of (his) practising righteousness 
in another birth. This is the meaning. In 
support of this is the 6ruti, 

Now this self (the ignorant man) is an 

(Continued on page 826) 




Swami Vivekananda and the Secular State 



SWAMI RANGANATHANANDA 

The Revered Swami , who is a Vice-President of the Ramakrishna Math and 
Ramakrishna Mission , delivered the following talk on 19 March 1995 at the Advaita 
Ashrama , Calcutta, in connection with the observance of the Centenary Year of 
Prabuddha Bharata. He sheds new light on just what exactly is meant by India's being a 
secular society with a secular government and Constitution. 




Swami Vivekananda gave a profound 
message for us in India and the rest of the 
world. This particular manifestation of 
Indian Spirituality in Ramakrishna- 
Vivekananda has worldwide relevance. 
Already the spread of the ideas is taking 
place. People are hungering for their ideas 
in many parts of the world, including small 
countries like Uruguay in South America. 
People from Uruguay came to us and 
requested, 'Please send us a Swamiji. We 
want Vedanta and Sri Ramakrishna there/ 
Now this is what is taking place. And as 
soon as the Soviet system in Russia broke 
down, they asked for a Swamiji there. A 
Swami has gone to Moscow. They look after 
him. They spend money for his support and 
they learn Vedanta and Sanskrit at their own 
cost. India doesn't spend a single Rupee for 
spreading Vedanta abroad. This is the great 
contribution of Swami Vivekananda in our 
modem age. 

For our subject today we have Swami 
Vivekananda's name; then the other subject: 
a secular state and the science of values. 
How do they match with each other? 

A Basic Blunder 

I wish to tell you in the beginning that 
our people, our political leaders, made a big 
blunder when they translated the word 
secular to mean dharma-nirapeksha-rashtra, a 
state without respect for any dharma. Of 
course, by dharma they meant religion. It is 



the biggest blunder to say dharma-nirapek- 
s ha: — no dharma — because it practically 
means 'you can do whatever you like'. From 
that day of Independence up to date we 
have been misbehaving, doing all sorts of 
immoral things, corruption, evil, — every- 
thing. Nothing to check it. 

Why morality? Why ethics? Why dhar- 
ma? Till now we understood dharma only 
from that point of view — the ethical sense. 
So the correct translation should have been 
mata-nirapeksha-rashtra, and if that had been 
accepted, this kind of evil consequences 
would not have come. Mata (in Hindi) 
means a particular religion, such as Vaish- 
navism (Vaisnava-mata), Shaivism (Saiva- 
mata), Christianity (Krsta-mata), Islam- 
mata — these are all matas. Any number of 
matas may be there in a State. We have 
always used the word mata with that in 
mind. And a country or a political state 
should be, irrespective of the various matas 
that are there, not at all exclusively 
associated with any particular mata, but 
respecting all matas. But dharma has a wider 
meaning than just religion, and no society 
can exist without dharma, all the ethical and 
humanistic values. That is called dharma. 
They didn't understand this little distinc- 
tion, so they committed a big blunder. Now 
we are feeling the effect of it. We want 
values. We need values. From where shall 
we get them? 
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Dharma 

The word dharma is literally translated 
in our Mahabharata and other books as 
science of values. Every segment of the 
population has a dharma of its own — 
grhastha-dharma, (the householder's dhar- 
ma), raja-dharma, (the dharma of political 
life), and so on. These are all mentioned in 
the Mahabharata. 

Take for example raja-dharma, the dhar- 
ma for the particular situation we are con- 
sidering now. Raja-dharma means politics of 
the state and its system of values. That Raja- 
dharma they forgot. Why should there be 
Raja-dharma ? Because due to their forgetful- 
ness of this dharma, administrators in India 

■ 

became callous, unconcerned with the 
people, and corruption increased. Strong 




ethical consciousness — the original mean- 
ing was expounded when Bhishma was 
giving his long discourse to Yudhisthira in 
die Shdnti-Parva of the Mahabharata. Raja- 
dharma is praised highly there. Bhishma 
says; 

...Like the footprint of an elephant 
which can contain the footprints of all 
other animals, so is Raja dharma that 
dharma in which all dharmas are found. 
If the Stats is healthy, everything else 
becomes healthy. If the State is not 
morally healthy, everything goes wrong. 

What is happening to India today? Due 
to a slip of memory of the Mahabharata' s 
message, dharma was taken for granted or 
got neglected. Sarve dharma rajadharme 



pravistha were the words Bhishma used — 
'all dharmas are included in Raja-dharma.' 
But today our country has forgotten this 
emphasis, and the politicians have espoused 
a dharma-n irapeksha- rashtra . The result is, 
therefore, that people do what they like — 
follow whatever impulses come to them. 

What I found in America in 1986 was that 
the young people there don't like rules, 
regulations, disciplines, or things like that. 
That's why parents never say no to the 
children in any house. Teachers don't say no 
to the children, because they don't like it. 
And the result was the philosophy that came 
up: 'Impulse-Release-Philosophy', as they 
put it in American language. Whatever im- 
pulses come, release them, don't check 
them. Don't control them. 

The result is what you see: a very chaotic 
society, no rules, no regulations, no dis- 
ciplines, nothing. That's not a human 
society. In a human society there are certain 
restraints. That is not observed and America 
is suffering. We are also suffering. We are 
suffering badly just now, due to the nature 
of this political state we founded. We had 
great hopes of developing a powerful India, 
economically, socially, culturally, but we 
have not realized our ambition. Things 
rather seem to be going down and down. 

For the last five years there has been talk 
of reversing things — i.e. bringing about a 
return to value-oriented education, value- 
oriented politics, and value-oriented 
administration. These subjects are coming 
up for more and more discussion. But no one 
knows how values can be given to the 
people. Formerly religions gave some 
values. Your religion would tell you not to 
steal, not to harm anybody. So we got some 
control from our religion. But today 
religions have not that power. Few care for 
a dictation from religion to 'do this', or 
'don't do that'. So today we are searching for 
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the source of values. religions can be free in India. All can freely 

preach their religion and practise it, but 
Source of Values without harming other people. That is one 

It is a wonderful subject. None of the of our natural rights protected by our Con- 
physical sciences can give us an answer, stitution. Therefore niata-nirapeksha-rashtra 
Politics can get a new law passed in Parlia- should have been the wording so far as our 
ment. But that does not give you a value- State is concerned. No particular mata or 
system. Parliament passes the laws and the religion is going to be part of the State, but 
laws are dead. Nobody cares to observe the every mata is respected, 
laws. Why? Values must inspire the people 

first, then they will respect and observe the Dharma, however, is essential. Without 
laws. Otherwise, they will find at every step dharma no society can exist. Wherever there 
a way to break the law — and also see that is more than one person there must be 
they are not caught. What somebody said — dharma. If you are all alone on an island, 
a critic was that this is the eleventh com- there may be no need for dharma. You are 
mandment. Ten commandments, you alone on the island, you can do whatever 
know, Moses and Jesus gave; and the you like. But if you go there with other 
eleventh is: even if you break all the ten, see people, you need to restrain your actions, 
you are not caught by the law. That's what Therefore dharma comes in. And so, in a 
they are calling the eleventh commandment, society like ours, with nine hundred million 




Today India lives by this eleventh com- people, how can we have a stable social 
mandment. We shall do all evil, but avoid order without dharma to regulate behaviour 
being caught by the law of the land. You and conduct? That is the significance of the 
pass any number of laws but see, nothing word dharma in the social sense. Its exact 
improves. translation today will be 'the science of 

values', not a religion, but embodying the 
And so, it is a great subject, this subject great values taught by all the great teachers 
of values — and that too in a secular state, of religions. 

. They perhaps thought values imply a 

religious state; but we wanted to be 'a non- It is a wonderful science. Very often some 

religious secular state'! Therefore we are scientists, especially of the materialistic 
now in search of a way to regenerate values, sciences, and some leftist political thinkers. 
Where will you get this value-oriented will question: how can you have values as a 
society? They do not know. science? Science means physics, chemistry, 

etc. But no, the Oxford Dictionary also men- 
And so that translation, dharma - tions science of ethics, science of morality, 
nirapeksha-rashtra , was the first big blunder and so on. The word science applied to 
we made. The sooner we correct it the bet- values, then means that it has an organized 
ter — to mata-nirapeksha-rashtra , meaning all state. 
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Not in Nature 

Today's question will be: what is the 
source of values? The first answer we find 
is: not from nature outside. Nature has no 
values. In the theory of evolution, up to the 
human level, there were no values at all. 

* i 

Only mere nature's compulsions made for 
the movement of species and evolution of 
species. 

Biologists have come to realize, on the 
other hand, that at the human stage of evolu- 



ecological problems are arising. The Rio 
Conference dealing with the Earth situation 
pointed these out. All these have become 
familiar to us and the evidence points to the 
fact that we need some sort of value-system 
by which our behaviour is adjusted so that 
we do not destroy nature around us and we 
shall keep nature healthy and strong. This 
means that we have to restrain our mind, 
our cravings for pleasures and comforts. 
What we call consumerism, which lias gone 
out of control today, will have to be checked, 
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tion we need values. We have to guide this 
evolution. The greatest biologist of his time. 
Sir Julian Huxley, said this: 

Man has taken from nature the whole 
control of evolution. Nature has nothing 
to do with evolution so far as you are 
concerned. And evolution has ceased to 
be organic, but it has become cultural 
evolution and psychological evolution 
and social evolution. 

New words are used. When you have 
this cerebral system of man, brain power 
and the power of reason, what more do you 
need by way of organic evolution? You have 
the best organ. With it you can change any- 
thing. Man has now the power to alter 
nature all around. He can do anything. He 
can destroy nature. He can destroy himself 
also. That is the situation of evolution at the 
human stage. And so biology today says, we 
want values. Without values you cannot 
have any kind of proper evolution. We may 
go in the wrong direction, we may destroy 
nature. 

We have already found that so many 



otherwise the whole of nature will be 
destroyed. Many scientists today are com- 
ing around to this point of view, that we 
need values to guide evolution in the correct 
direction. It is here that the teachings of 
Swami Vivekananda have tremendous 
relevance in this modern period. Nowhere 
else will you find the answer. 

To recapitulate, the first answer is that 
science tells us that in raw physical nature 
we do not find values or dharma playing a 
part. Up to human evolution, all the sub- 
human species were guided without value 
systems. Progress and development came 
for them without the operation of values. 
But at the human level values are essential. 
If so, then what are the sources of these 
values? A very important question. 

The Selfish Gene 

There is a book written by the British 
biologist Richard Dawkins, The Selfish Gene. 
The finding is that the gene is very selfish. 
The body's make-up is determined by genes 
only — the genetic system. Regarding your- 
self as body only, the question of values does 
not arise. The body-oriented person will be 
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absolutely 'value-free' in his thinking and 
action. A man who believes 'I am the body 
and nothing more' — that man will be 
absolutely without values. He will exploit 
everybody and will do anything. So when 
we find in society heinous crimes are com- 
mitted — a man murders his wife to get 
another dowry from a second woman, and 
others, we know what is wrong. If you 
examine that criminal mentality you will 
find that it is completely controlled by the 
genetic system. The genetic system is entire- 
ly selfish. It has no sympathy for another 
genetic system. 

But values means a concern for others. 
Where is that concern to come from? This 
body? No, the body is negated as a source of 
values. No values will come to a man who 
sees only the interests of his own body. Body 
we say is a good servant but a bad master. 
That is why we say dehatma-buddhi , one's 
identifying oneself with this physical body 
only, must go! A more mature idea should 
take the place of this dehatma-buddhi idea. If 
you want dharma, if you want values, this 
thinking of the self as the body should yield 
to a higher idea. The idea that I am my body 
should be given up. You may think of your- 
self as 'in the body', but not identical with 
the body. 'There is something else in me — 
that is one point which we must keep in 
view. 

Today's biology therefore doesn't find 
values coming out of the genetic system. The 
author Dawkins says in his book that he is a 
materialist. He doesn't believe in anything 
other than matter. But even then he admits 
he has need of values for higher evolution as 
a human being. He says we should teach 
values to our children. He says in his book: 
'Teach values to your children. You won't 
get them from nature.' So we must teach 

them to the children! But we ask how are we 

* • 

going to be able to teach values? Nobody can 
do it unless he knows where values come 



from and what they are. Modern science, 
popular science, is absolutely ignorant of 
this subject of values. In this India has con- 
tributed tremendously for the last five 
thousand years, from the time of the 
Upanishads. And it is this subject which 
Vivekananda taught and made famous all 
over the world as part of the great 
philosophy of Vedanta. 

What Vedanta Says 

So from where will this secular state of 
India get values? Vivekananda says: From 
every individual. The Atman, the divine 
spark in every one of us, is the same infinite 
divine spark in all living beings. That is the 

9 

teaching of the Upanishads. That is the 
source and centre of all the values that hold 
human society together. All values come 
when you manifest your Divine nature, 
even a little^ In every moral action, in every 
unselfish action, you will find the manifes- 
tation of this Divine Self within — a negation 
of the body. If I want to care only for my 
body, I won't be able to do good to anybody. 
I can't serve anybody. If you want to point 
out a road to a man so that he can go to some 
unknown house, you have to go a little out 
of your way to help him. That is your renun- 
ciation of the body. You manifest a larger 

Self — what we call atma-vikds — a certain 

* 

enlargement of your natural sympathies. 
You can find a place for the other person. 
This is how values begin, and how they 
imbue the whole society. 

Values begin when you cease to be a 
prisoner to your own genetic system. You 
expand — dtma-vikds. Then you are able to 
feel oneness with persons A, B, C, and D, 
and try to serve them and look after them. 
This is how values come into society. And 
this capacity to create and sustain values in 
the society is inherent in every human being. 
This is the great teaching of Vedanta. Infinite 
Self or Atman is the property of every 
human being. We neglected it as children. 
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thinking we were the body only. But as we 
grow up from childhood we learn to think 
of that Divine Spark within us and manifest 
it a bit in our conduct and behaviour. 

In Sri Ramakrishna's teachings there is a 
parable: A father on his way home from the 
office brought two sweet mangoes from the 
market for his two children. The older boy 
took his mango and went straight to his 
room, locked the door, and ate it. When he 
finished he wiped his face clean of any traces 
of the mango and came out into the court- 
yard to play with others. The second boy got 
his mango, found it a very fine one, and 
immediately thought of his comrades and 
shared it with them. Here are two examples 
of people's conduct, two types of mental 
attitude. Notice the difference between 
them. The first type believes entirely in this 



already in man. How to manifest it? By ser- 
vice. Go beyond the body-consciousness. 
Try to love others, serve others, so that by 
following methodically the science of 
religion and values you become more 
spiritual. All values are spiritual according 
to Vedanta. They are not material. Though 
they have material effects in the world, they 
are spiritual. Love is a spiritual value. And 
service is a spiritual value. All these wonder- 
ful values are entirely spiritual. 

Beyond the Body 

Until we forget that we are this body we 
are just like the animals. If you are merely 
the body you are like an animal. Animals 
love only their own body. But we have to 
forget this and go beyond it. So in our lan- 
guage we have the saying. Let the animal in 
you die so that the man in you can progress. That 
pasu-bhava(animal attitude) inside us must 



body. He wants to fatten himself. The 
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second type has a feeling, perhaps vague 
and not very clear yet, that he is one with 
others. So, he can love others. He can serve 
others. He can look after others. When per- 
fected this could be the story of Ramakrish- 
na. 

* 

Scratch the surface and all over India, 
even today, can be found this wonderful 
potential for unselfishness — non-identifica- 
tion of self with the body, and the manifes- 
tation of something deeper, a profound 
dimension. It can be developed more. That 
is why Vivekananda defined religion as a 
science. That is to say, true religion is dif- 
ferent from religion concerned only with 
dogmas and creeds. All these we have, but 
religion as a science is the method to bring 
about the manifestation of the Divinity 



be conquered and got rid of. This has been 
the moral and spiritual teaching of all the 
great teachers of the world. The animal ten- 
dencies within us must be controlled and 
gradually sublimated, getting rid of them. 
So Sir Julian Huxley wrote about his book 
on Evolution, A New Synthesis : 'This is my 
best book on the subject.' In the book he said: 
'Until the mammal in us dies, the man in us 
cannot live and progress.' This is the lan- 
guage he used: '...the mammal in us dies.' 
The mammal branch of the animal species 
is, of course, so called because the young are 
fed by milk produced from the mammary 
glands of their mothers. And the human 
species is part of this mammalian branch of 
evolution. So the animal in us is still present, 
even though we have come up to the human 
level. But to proceed further we shall have 
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to develop values, leaving behind the 
dominant biological or animal tendencies 
and characteristics. 

That is why we find that in developing 
values in ourselves we gradually manifest 
something more in our life than just 
physiological qualities. The spiritual human 
being becomes manifested. And as we men- 
tioned before, all values are spiritual. Their 
source is spiritual, so they are spiritual. 
Their source is not material, therefore they 
are not material. So that is how spirituality 
is a great word in our Vedantic literature. 
Are you spiritual? — is the question. Are you 
religious? — is the simple question. Any- 
body can take the easy path to religiosity. If I 
take a bath and put on the marks of religion, 
1 may pass for a religious person. Very 



lem is the same. Everywhere values have 
gone away. 

From the liberal Vedantic point of view: 
No religious ordering of others. From a 
teaching, somebody says, Thou shaft do it', 
but who will accept it? The doubt is there: 
'Why should I give up my own wish and 
follow the wish of somebody else?' But, if it 
is in my own nature to follow (say, a good 
path), then naturally I cannot, and do not, 
question or doubt that I should follow it. So 
there is the deeper dimension of our human 
personality, beyond the physical, beyond 
the nervous, beyond the psychic. The 
infinite Atman is our nature. This Atman 
must manifest a little in your conduct and 
behaviour. Then all behaviour changes. 
Where there was hatred, love alone will 




easy — too easy, but to be spiritual I shall remain. Where there was exploitation, ser- 
have to grow up somewhat, beyond the vice will take its place as the main idea. This 
mere body consciousness. is what is meant by manifestation of the 

divine within. 



Swami Vivekananda on Values 
This is the growth that is needed in India 
today. It is to stimulate this growth that 
India produced a Swami Vivekananda. 
Apart from purely traditional religion, apart 
from all these sectarian religious activities, 
just from the sublime human nature of the 
man Vivekananda one can discover the 
profound source of all the great values for 
man and society. It is the lives of the spiritual 
men like him that nourish the human spirit 
and the body politic to become greater and 
better. Not only India, but the whole world 
is seeking for values. If you go to Russia 
today you will see the great problem is the 
need for values in the society, and in the 
whole of Europe and America also the prob- 



The great contribution of showing the 
source of and cultivation of human values 
was what Swami Vivekananda did more 
than a hundred years ago, first at the 
Chicago Parliament, and later on in India 
and in other countries. It was from him that 
we truly came to know the teaching of 
Vedanta. Vedanta had been with us for more 
than three or four thousand years, but most 
of the people of India never ever had a real 
grasp of its potential, especially as we know 
it now from the teachings of Vivekananda. 
In fact, the common people used to consider 
Vedanta something un- understandable, 
and whatever is un- understandable was 
Vedanta! That was our condition in India. 
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That has all changed after Vivekananda. 
How simple of comprehension he makes 
Vedanta! How also Sri Ramakrishna did the 
same thing, as Sri 'M' records in the Sri Sri 
Ramakrishna Kathamrita (The Gospel of Sri 
Ramakrishna, in English)! And Vivekananda 
said, in this modern age we shall make 
V edanta the basis of our culture and society, 
and gradually of everything. We shall have 
a Vedantic civilization, where there will be 
freedom, equality, sacredness of the human 
personality. That kind of religion, state, and 
society will have to be developed first in 
India. So study the Vedanta, the infinite 
Atman. Behind the body-mind complex is 
the infinite Atman. What a wonderful teach- 
ing it is! Is there such a Reality? Yes, there is 
that Reality. 

The Atman 

This subject was dealt with by Prof. Max 
Muller in one of his books called, I believe. 
Three Lectures on Vedanta Philosophy. There 
he asked this question: 

If you think,... How people in India 
could develop this great thought of 
Vedanta ages ago, and we could not do 
it at all here? I will answer you that: 
however much telescopes for observing 
the stars have been developed, the tele- 
scope for observing the soul we have left 
untouched in the West. 

A very beautiful answer — The telescope to 
observe the soul'. That telescope we have 
developed remarkably in the Upanishads. 

What is my true nature? To find it, let us 
look behind this gross physical body Of 
ours — the pahcha-kosa (lit., five coverings), 
as we call it. Let us look deeper than the 
body, even deeper than the mind, and the 
intellect and the nervous system, even 
deeper than the — what you call it? — 
rarefied self that is there. So when you cross 
over this pahcha-kosa, you see the Infinite 



Atman. Kos means a sheath — there are five, 
one over the other; When all are crossed you 
discover the Infinite Self which is the Self of 
all that exists. And that is the experience 
from which all values and ail morality arise. 
So in this way the real man is deep within. 

Esa saroesu bhutesu 
• • • 

gudho'tma na prakasate; 

Drsyate tvagryayd buddhya 

suksmayd suksma-darsibhih. (1.3.12) 

This is a great verse in the Katha Upanishad , 
chapter 3, a profound Upanishad from 
which Swami Vivekananda quoted often 
another line: 'Arise! Awake! and stop not till 
the goal is reached.' What does this verse 
mean? Esa sarvesu bhutesu, this Atman is 
present in all beings — even in an insect it is 
there, but hidden (gudho'tma). Gudho'tma na 
prakhste — it doesn't manifest Its bright shin- 
ing form in everyday life. But will it remain 
always hidden like this? No, it can be 
manifested. It can be realized. How? 
...drsyate tvagryaija buddhya suksmayd 
suksma-darsibhih — It can be seen when the 
intellect (buddhi) becomes sharp and subtle. 
One can see subtle vibrations when the 
mind is pure and subtle; buddhya suksmayd , 
extremely subtle. Those who have trained 
their minds in dealing with subtle, more 
subtle, and still more subtle rarities, ul- 
timately they will come to the subtlest 
reality, namely, the Atman hidden in every 
human being. What a wonderful verse! 

Physical Science 

What do you find physical science has 
been doing for the last two hundred years? 
The mind was not very subtle in the begin- 
ning So they discovered ordinary phenom- 
ena and laws that apply in nature. The 
whole Newtonian physics was very revolu- 
tionary for the people at that time. But we 
think of it as very ordinary now. In pre- 
historic times, there was the discovery of 
fire. It is ordinary combustion. We get ener- 
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gy from it. People lived then at the primitive 
stage. Then later on, during the 18th and 
19th centuries we discovered coal. It con- 
tains more energy. So human society 
developed still more. The subtle mind could 
discover subtle truths. Then came 
electricity. Still more subtle the mind had 
become. We were able to use electrical ener- 
gy. And in this age, the mind became 
extremely subtle. It could discover nuclear 
energy, the tremendous energy resource 
available in the nucleus of the atom. 

So, in science also we can see the mean- 
ing of this particular statement of the 
Upanishad: ...suksmayd suksma-darsibhih — 
in the intellect of a Max Planck or a Heisen- 
berg. What tremendous subtlety the mind is 
capable of achieving! Subtle truths need 
subtle minds to discover them. Otherwise 
how can they be discovered? A child of four 
can perhaps only think of ordinary objects — 
very concrete things. It cannot as yet think 
of, abstract ideas. But later on the child 
develops this capacity to become subtle. 
Similarly in science, as scientists made their 
minds more and more subtle and went 
deeper into matter, they saw infinite energy 
hidden in a bit of matter. That was shown in 
the great equation given by Einstein for 
nuclear energy. That equation says that 
energy is equal to mass times the square of 
the speed of light — a profound utterance in 
physical science. But what made its concep- 
tion possible? When you study what the 
Upanishad said, you can see the principle: 
that the mind becomes subtle and therefore 
can penetrate into the subtler dimensions of 
nature. 

Modern scientific men have learned 
about nature and they have learned to some 
extent about man. What is inside man? Prac- 
tically, science has studied man only as 
another object of the external world — how 
his body and brain depend on the laws 
applied in chemistry and physics. But the 



Vedic seers, with their subtle intellects, 
studied the human dimension in depth, four 
or five thousand years ago, and reported 
their findings. They discovered the infinite, 
immortal and divine in every human 
being — in everyone. In this there is no dis- 
tinction of caste, or creed, or race. It is a 
universal truth. The words in Sanskrit are: 
sarva bhutesu — in all beings. Even in little 
insects this infinite Atman is present. Only 
their organic system cannot manifest the 
glory of the Atman, because their mind-stuff 
cannot as yet take the form of intellect or 
buddhi as it does in man. Only in the human 
system is this development of higher power 
by the mind possible so that subtle truths 
can be realized. It is not found in other 
organisms. 

The Atman is the Source of Values 

Therefore this wonderful Atman is 
present in every being, it is discoverable, 
and that is the source of our values. When 
you manifest it, discovering the spiritual 
unity lying behind all existence, you become 
a great moral, ethical personality and can do 
immense good to the world. A man like 
Mahatma Gandhi — why was he great? He 
manifested the Atman more and more in his 
life — the Divine within. There- is no other 
magic in it — absolutely pure science — the 
bringing out of what was hidden. What is 
there hidden, it becomes manifest. That is all 
the difference. Just like nuclear energy, it is 
not created there — it is there, it was there, 
but we discovered it now. So also, ages ago, 
Vedanta developed this profound truth 
about the Atman by scientific investigation, 
by trial and error — like several scientists 
doing the same thing and exchanging ideas. 

When you read the Upanishads you will 
find first one hypothesis, then another, then 
another, and so on; finally you come to this 
supreme truth of the infinite Atman. The 
Brhadaranyaka-Upanisad is famous for this 
subject — Yajriavalkya instructing his wife. 
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Maitreyl, or dealing with GargI the great particular nation or a particular group of 
philosopher- woman. You will find this sub- people. But a science like this is always 
ject treated just as if in a scientific conference universal. Any scientific truth, though dis- 
going on. So India has this great heritage, covered, immediately becomes universal in 
which in ancient days was kept safely in a scope. We can feel proud of it and practise it 
monk's cave or in some forest ashramas. freely. We can broadcast it boldly, for it is 




It was never discovered by the mass of universal and helpful to all. Only good can 
society, and so it went unutilized. We never come. Even to this Vedantic truth India 

j ' 

grasped fully what it was, and we were doesn't want to lay exclusive claim. It 
satisfied with some illustrative little cock- belongs to everybody. It deals with 
and-bull stories, some myths and legends everybody, 
which merely indicated its greatness. But 

today you read Vivekananda literature and That is how Swamiji presented Vedanta 
he tells you to go to the Upanishads for the in America, and when- he presented it, it 
full force of the Truth. The strength of the created a tremendous impact because it was 
Vedanta you find in the Upanishads and in entirely new. The West had never thought 
the Swami's life and teachings. A verse in along these lines. They had religion, a few 
Sanskrit refers to Vedanta as the roar of a dogmas and creeds; you could not question 
lion — simha gar j ana. That is the strength of any one of them. If you questioned, either 
Vedanta. Jackals howl and howl in the forest you would be destroyed or the religion 
only till the lion begins to roar. Then they all would be destroyed. That was the condition 
become silent. That is how Vedanta is there. There he went and presented the 
described in our own literature. essential teaching of Vedanta, the Divinity 

in the heart of every human being. In that 
Vivekananda said in our time: Let the Chicago lecture he presented this in a Very 
lion of Vedanta roar. Foxes of fear and powerful passage. Quoting a verse from the 
hatred will fly to their holes. This is the Svetasvatara-Upaiiisad, where a sage tells of 
language he has used. We have fear and his own experience: Vedaham etam piirusam 
hatred — all sorts of base emotions — all the mahdntam..} Addressing the whole 
anti-values we have. All that will go off if we audience he said, 'Allow me to call you, 
let the Vedanta lion roar in our life and in the brethren, by that sweet name — heirs of 
nation. This is the idea of Swami Vivek- immortal bliss.... you are not sinners... ye 
ananda for the modern period, and for- are the Children of God... arnrtasy a putrah 
tunately it is meant not only for India but for you are the children of immortality.' 2 
the whole world. 

Universal Relevance 1.111.8. 

A dogmatic religion can be confined to a 2. Svetasvatara-Upaiiisad, Ii.5. 







































